I too wish to express my appreciation to the organizers of this conference and to His Highness The Emir for opening the doors in this endeavor to Jewish participation. In the few days I have been here  in Qatar I have come to realize that this country, with its substantial ethnic diversity and growing democratic harmony among people of different origins is a natural venue for such an inter-religious dialogue and I applaud all those involved for their accomplishment. I am an ordained rabbi and a professor of medieval Middle Eastern Jewish history at Princeton University in the U.S. I have also written a book which compares Jewish life in the Medieval Latin Christian and Arab-Muslim lands in the early and high Middle Ages. What I have to say today is based on that research and, at the end , on my personal feelings about its implications for the present.
Some people claim Jews under Medieval Christendom experienced unmitigated persecution while Jews under Islam lived in a "Golden Age" of tolerance. Others, particularly in recent years, argue that Islam, like Christendom, was from the beginning a persecuting society.
None of these extremes is correct. Jews experienced substantial political security and autonomy in the early Christian Middle Ages, when those relatively few who lived in Europe at the time performed useful economic functions for the ruling elite. In those early centuries, too, the famous tolerationist theory of St. Augustine dominated official Christian thinking, rationalizing a role for the Jews in Christian society as "witness" to Christian triumph. It is only after the First Crusade in 1096, 
that fateful year when many hundreds of Jews in the German Rhineland and elsewhere on the Crusaders' route to the Holy Land were massacred, that Jews became increasingly marginalized and ultimately excluded from Christian society. By the end of the fifteenth century, those who had not been forcibly converted or murdered had been expelled from most western Christian lands. 
Islam began in hostile confrontation with the Jews. But the initially harsh policy toward the Jews of Medina, who were accused of treachery, was tempered as time passed. The Qur'an, though laced with unfriendly statements about the Jews and Christians, also foresees a kind pluralistic co-existence of Muslims and other People of the Book, provided the latter accept certain basic monotheistic beliefs and keep their subordinate place vise-a-vis Islam.(1) For many centuries, the so-called dhimmis, or "protected people," experienced substantial and consistent protection by the ruling class for their lives, their religion, their economic liberty, and their freedom of movement. Episodes of persecution did occur in Medieval  Islam, especially when pious 'ulama'  or zealous rulers objected to the liberties that Jews and Christians often took with the regime of subordination prescribed by the Qur'an in Surat at-Tawba  verse 29 and in the so-called "Pact of Umar," or when Islam felt threatened from the outside and suspected non-Muslims, especially Christians, of treachery. For the most part, however, Jews experienced far less insecurity and far less violence than did their brethren in Christian Europe in a comparable period.

(1) For a discussion of pluralism in the Qur'an by a Moslem scholar, see Abdulaziz Sachedina, The Islamic Roots of Democratic Pluralism ( Oxford 2001) , 26ff.

It is not surprising therefore that inter-religious dialogue between Medieval Jews and Muslims was far less prevalent and far less virulent than the polemics between Jews and Christians in Medieval Europe, or even between Muslims and Christians in Islamic lands. If Muslims and Christians debated fiercely  about the Messianism of Jesus and the Trinity, which Muslims took to be a form of  the cardinal sin of polytheism, shirk, Jews and Muslims harbored hardly any significant  differences. Moreover, Judaism and Islam are much closer to one another than are Judaism and Christianity, be it in their shared absolute monotheism; their frequent daily prayer; their dietary laws; their practices in marriage and divorce; their belief in the divine source of law as revealed to a prophet; or their concept of an all-embracing holy law, Arabic shari'a and Hebrew halakha, words which mean "the path" in both languages. In the Middle Ages, further, Jews were totally embedded in the Arabic civilization and along with Christians often discussed their respective religions harmoniously in the setting of shared study of the translated texts of Greco-Roman civilization. Moreover, no hostile irrational Islamic anti-Semitism interfered with this symbiosis.
In modern times, especially the most recent century, things seem reversed. Jews and Christians have come closer to one another than ever before. We have witnessed great rapprochement  accompanied by Christian apologies for past persecution. Dialogue, open and frank, between Jews and Christians, dominates, where once daggers of anger were hurled from both sides. In the West, we speak today of a shared Judaeo-Christian tradition, and, despite periodic lapses, it seems that the two religions are at peace with one another. A remarkable turn of events.
What about Islam and Judaism ? Why has Jewish-Muslim dialogue lagged so far behind Jewish-Christian dialogue ? I would suggest at least two related reasons. One is the legacy of the past. For centuries, Jews and Muslims lived side-by-side, one subordinate to the other, but without fundamental differences of doctrine that had to be argued, let alone doctrine that translated into anti-Semitism. The other reason is the simple fact that historically, Jews have had relatively little grievance against Islam. Jews living in Muslim lands, even where in recent centuries they were downtrodden and sometimes oppressed, felt embedded in the society around them, and friendships with Muslims often outweighed enmity.
It is only when competing nationalism in the nineteenth and especially twentieth century entered the scene that feelings of enmity were inflamed. Oriental Christians, seeking greater acceptance in a fledgling pan-Arab nation, imported Christian anti-Semitism into the Middle East, focusing Arab enmity away from themselves and onto a new and to them, familiar enemy. In this they had the willing assistance of western Christian missionaries. This Christian-Arab anti-Semitism has since become absorbed into the fabric of Islam as if it were there from the start, when it was never there from the start at all. The widely read Arabic translation of the late-nineteenth century Russian-Christian forgery, "the Protocols of the Elders of Zion," seems almost to be an Islamic document, echoing old themes in the Qur'an and elsewhere of Jewish treachery toward Mohammad (() and toward his biblical prophetic predecessors. The "Protocols" seem all the more credible in the light of the political, economic and military success of the Jewish State of Israel. As a result, the pluralism and religious toleration of early and classical Islam, well-known to those who are familiar with classical Islamic texts, seems to have lost its public face, while age-old Jewish empathy with Islam has similarly receded.
Given the animosity that reigns today between Jews and Muslims and between Israelis and Arabs, it is all the more important  that Muslim-Jewish dialogue be nurtured and especially, as at this conference, within the Muslim world, alongside the successful dialogue between Christians and Jews. We need it desperately, lest the hatred of the present, existing on both sides, completely snuff out the memory of the age-old commonalities of the Judaeo-Islamic tradition, which could form the foundation of a meaningful and peaceful discussion of what has bound us together in the past and can, with good will, bring us together in the present and the future, be-ezrat ha-shem, Deo volente, in sha allah.
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